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u  Hold  fast  the  form  of  sound  words,  which  thou  hast  heard  of  me, 
in  faith  and  love  which  is  in  Christ  Jesus.  That  good  thing 
which  was  committed  unto  thee  keep  by  the  Holy  Ghost  which 
dwelleth  in  us." — 2  Tim.  i.  13,  14. 

With  these  words  did  the  blessed  Apostle,  when  ready  to  be 
offered,  and  on  the  point  of  his  departure  out  of  this  world, 
instruct  and  exhort  his  "  true"1  his  "  dearly-beloved  son."2  The 
parting  sayings  of  all  men  are  weighty ;  the  counsels  of 
Fathers,  Pastors,  Rulers,  and  Guides  of  Nations — who  does 
not  acknowledge  the  force  which  these  acquire  from  the  solem- 
nities of  a  dying  hour  ? 

But  if  this  be  true  of  ordinary  men,  it  must  be  true  in  an. 
eminent  degree  of  an  Apostle  of  the  Lord  Jesus  Christ ;  and, 
if  to  all  his  writings,  inspired  equally  by  the  Holy  Spirit  of 
Truth,  we  gladly  turn  at  all  times,  for  "  doctrine,  for  reproof, 
for  correction,  for  instruction  in  righteousness," 3  it  is  natural, 
surely,  to  refer  with  a  deeper  than  ordinary  interest,  in  a  period 
of  the  Church's  trials,  to  the  last  Epistle  of  S.  Paul ;  penned 
by  him  when  his  race  was  well-nigh  run,  and  the  goal  was 
almost  in  sight,  and  the  crown  of  the  Conqueror  was  all  but 
placed  upon  his  brow  by  the  hand  of  his  Lord  and  Judge. 

At  such  a  moment,  what  was  the  view  presented  to  his  mind, 
as  he  looked  upon  the  Church's  present  and  future  militant 
state  on  earth  ?  What  were  the  counsels  which  this  C(  master" 
in  Christ's  new  Israel  would  leave  to  his  scholar,  "  from 
whose  head  he  was  shortly  to  be  taken?"4  What  charge  would 
S.  Paul  give  to  a  Bishop  of  the  Church  of  Christ,  for  his  own 

1  1  Tim.  i.  2.         2  2  Tim.  i.  2.         3  2  Tim.  iii.  16.         *  2  Kings  ii.  3. 
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salvation,,  and  the  salvation  of  those  committed  to  his  care  ?— - 
for  the  guidance  of  the  Church  through  surrounding  dangers, — 
for  the  preservation  of  the  good  deposit  of  the  Faith  entrusted 
to  his  keeping,  until  the  coming  of  the  Lord  ? 

Bear  with  me,  Brethren,  if  I  ask  you  to  consider  these 
questions,  in  order  that  the  inquiry  may  lead  us  onward 
to  the  calm  discussion  of  one  main  end  and  purpose  of  our 
assembling  in  this  House  of  God  to-day,  and  of  the  means 
by  which  our  coming  together  here  may,  through  the  grace  and 
mercy  of  our  Lord  Jesus  Christ,  (present,  as  we  trust,  with  us 
who  are  gathered  now  in  His  name,)  promote  the  honour 
and  glory  of  the  Lord,  the  preservation  of  His  pure  and  un- 
defiled  Faith — and  "  if  it  be  possible"  1 — all  things  are  possible 
with  Him!2 — may  bring  peace — peace  built  upon  the  only  sure 
foundation  of  truth — peace  unto  "  His  Israel  !"3  Amen. 

What,  then,  was  the  prospect  which  the  Apostle,  when  he 
was  himself  n earing  the  haven  of  his  own  rest,  beheld  in  the 
Church  of  Christ?  It  was  such  as  the  other  Apostles  of  the 
Lord  once  saw  on  the  Sea  of  Galilee,  when— perhaps  to  give 
them  a  foretaste  of  their  future  trials,  and  to  train  them  to 
confidence  and  sure  trust  in  Him — our  Saviour  left  them  alone, 
as  it  seemed,  toiling  at  their  oars,  against  wind  and  waves, 
throughout  three  long  watches  of  the  night,  in  imminent  jeo- 
pardy !4  Such  gloom  must  have  seemed  to  overcast  the  Church's 
sky — through  such  waves  and  storms  must  the  vessel  have 
appeared  to  S.  Paul  destined  to  take  her  course,  when  his 
portion  of  the  toil  was  nearly  done.  For  he  had  seen,  in  one 
Church,  planted  by  his  own  hand,  factions  and  schisms  rend- 
ing the  Body  of  Christ ;  leaders  set  up,  and  followed,  instead 
of  Him  who  died  for  them,  in  Whose  name  they  had  been  bap- 
tized ;  "  debates "  (the  fruit  of  factions  always)  "  and  strifes, 
backbitings  and  whisperings,  swellings  and  tumults,"  and  deadly 
heresy,  even  to  the  denial  of  the  Foundation — the  Resurrection 
of  the  Dead. 5  In  another  place,  those,  whose  attachment  to  the 
Apostle  himself,  and  to  the  truth  which  they  once  held  in  its 
purity,  had  been  such,  that,  in  his  own  strong  phrase,  they 
would  have  "  plucked  out  their  eyes  and  given  them  to  him," 
had  been  "fascinated"  by  some  baleful  influence,  turned  away 
from  the  truth  of  Christ's  pure  Gospel  unto  another — which  was 


1  Eom.  xii.  18.  2  Matt,  xiv.  26. 

4  Matt.  xiv.  24,  25  ;  Mark  vi.  47,  48. 

5  1  Cor,  i.  10—13  ;  2  Cor.  xii.  20;  1  Cor.  xv. 


3  Gal.  vi.  16. 
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not  another  Gospel,  but  a  corruption  of  it — deserving  the  Ana- 
thema of  the  Apostle.1  From  Christ,  the  Fountain  of  Pardon, 
and  Peace,  and  Life,  they  were  gone. back,  in  their  folly  and 
delusion,  to  the  shadows  and  forms  of  the  extinct  law,  "  weak 
and  beggarly  elements  " — such  they  were  become — a  childish, 
and,  when  opposed  to  Christ's  Gospel,  a  superstitious  and  anti- 
christian,  system.2  It  was  a  bondage  that  their  fathers  could  not 
bear,  yet  they  had  stooped,  and  taken  the  yoke  upon  their  necks 
again.3  This  apostasy  from  the  truth  had  S.  Paul  seen :  with 
how  great  sorrow  and  anxiety  he  saw  this,  his  Epistle  to  the 
Galatians  is  a  sufficient  testimony.  And  now  was  he  writing 
to  his  beloved  son  Timothy  from  a  Roman  prison.  Once  he 
had  been  in  the  very  jaws  of  "the  lion,"  and  plucked  thence 
by  the  hand  of  the  Lord.*  Around  him  had  been  faint  hearts 
and  failing  spirits  ;  one,  of  whom  he  once  had  good  hope,  had  for- 
saken him,  seduced  by  the  world's  hopes  and  fears  : 5  at  the 
moment  of  trial, — he  had  drank  of  his  Lord's  cup  in  this, — "  no 
man  stood  with  him:''  "  all  forsook  me,"  saith  he,  save  One,  greater 
than  all,  who  stood  by,  and  strengthened  and  rescued  him.6 

Yet  it  was  a  respite  only ;  for  he  knew  that  the  time  of  his 
sacrifice  was  close  at  hand — iyco  yap  rj&rj  G7rev8o/j,cu,  said  he, 
st  The  Altar  is  ready,  the  sacrificial  sword  well-nigh  drawn — mine 
"  will  be  the  blood  of.  the  victim  shortly  to  be  poured  out."  7 
Such  prospects  were  before  his  eyes  at  that  time.  And  for  the 
future — it  was  revealed  to  him  by  the  prophetic  Spirit,  that 
64  perilous  times  should  come,"  when  the  pure  faith,  "once  for 
all  delivered  to  the  Church,"  should  be  in  jeopardy  ;  heresy, 
as  "  a  gangrene,"  endeavouring  to  fasten  upon  it,  and  destroy 
its  life,  fables  and  shadows  preferred  before  it.  "Men  would 
"  become  self-lovers,  boasters,  proud,  headstrong  and  high- 
"  minded,  unwilling  to  submit  to  the  Truth  ;"  unable  to  endure 
sound  doctrine  for  the  correction  of  error ;  but  imbibing  readily 
the  doctrines  of  "seducing  spirits,"  which  would  abound,  and  wax 
worse  and  worse,  "  deceiving  and  being  deceived."8  And  beyond 
all  these  clouds  that  were  gathering  in,  the  Apostle  saw  in  the 
Spirit,  the  thick  dark  tempest  of  the  final  apostasy,  lowering  in  the 

i  Gal.  iv.  15  ;  iii.  2  ;  i.  6—9.  2  Gal.  iv.  3,  9,  10  ;  iii.  3  ;  v.  1—4. 

3  Acts  xv.  10  ;  Gal.  iv.  21—31 ;  v.  1.  4  2  Tim.  iv.  17. 

5  Col.  iv.  14  ;  Philem.  24  ;  2  Tim.  iv.  10 ;  i.  15. 
G  2  Tim.  iv.  16,  17;  John  xvi.  32;  Matt.  xxvi.  56. 

7  2  Tim.  iv.  6,  7. 

8  2  Tim.  iii.  1_4  ;  Jude  3  ;  2  Tim.  ii.  17  ;  iv.  3,  4  ;  1  Tim.  iv.  1  ,  2  Tim.  iii.  13. 
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distant  horizon  of  the  Church  ;  at  first  like  the  cloud  seen  by  the 
prophet's  servant  on  Carmel,  not  larger  than  a  man's  hand,  then 
growing  onwards,  and  casting  its  lurid  shadows  before  through 
successive  ages,  till  in  the  last  days  the  mystery  of  iniquity 
should  be  completed,  and  the  lawless  one  should  be  revealed  in 
his  full  maturity  and  power  of  evil,  to  be  "  consumed  by  the 
brightness  of  the  presence  of  the  Lord  at  His  coming." 1 

And  how  did  he  who  beheld  such  a  prospect  teach  his  beloved 
son.  and  in  him  all  Bishops  and  Pastors,  nay,  all  members  of 
Christ's  holy  Church,  in  their  place  and  order,  that  they  might 
be  forewarned  and  forearmed  against  those  perils  ?  I  pass  by 
his  spirit-stirring  words,  exhorting  Timothy  to  courage  and 
constancy,  to  be  "  strong  in  the  grace  of  Christ ;"  to  watch,  to 
endure,  to  stand  in  his  assigned  post,  as  a  good  soldier  of  Jesus 
Christ.  I  ask  your  attention,  Brethren,  to  his  one  weighty 
charge  given  in  my  text.  "  Hold  fast  (saith  the  Apostle)  the 
"  form  of  sound  words  which  thou  hast  heard  of  me,  in  faith 
"  and  love  which  is  in  Christ  Jesus."  "  That  good  thing,"  (that 
precious  deposit.)  "  which  was  committed  unto  thee,  keep  by  the 
"  Holy  Ghost  which  dwelleth  in  us." 

As  if  he  had  said — Be  the  perils  which  I  have  spoken  of  what 
they  may, —  the  perplexities  of  thy  course,  however  great — let 
the  attacks  upon  the  Faith  come  from  what  quarter  soever, — 
with  whatsoever  subtlety  of  error; — take  the  rule  and  pattern 
of  the  true  faith,  the  form,2  and  original  draught,  and  outline 
of  sound  doctrine  which  I  taught  thee  at  the  beginning.  This 
will  be  a  light  arid  guide  to  thee  in  dark  and  troublous  times. 
Take  this  as  a  test  of  truth  and  error,  and  it  will  detect  false- 
hood, and  preserve  thee  in  thine  integrity.    Hold  this  fast  as  a 

1  2  Thess.  ii.  3—8. 

2  vKOTv-rrcoaiv  vyiaivovrcav  \6yuv.  See  Bp.  Taylor,  Dissuasive  from  Popery,  part  ii. 
vol.  x.  p.  459.    Heber's  edit. 

Ka.6a.Trep  iirl  ra>v  ^caypdcpcou,  ivervTruiaajxiv^  (pT)oiv,  e'tKoua  croi  tt)s  aperris,  tca\  t&v 
to;  9ea  honovvTQiv  q.tt 6.VT icv ,  Sucnrep  tivol  Kavova,  Kol  apxeTimov,  koX  opovs  KarafiaXcbv  eis 
ti]v  <T'/?f  Tavra  ovu  e^e"  Kav  irepl  ni2TEfi2  k<xv  irepl  aydirris,  Kav  irepi  (Tuippovicr^ov 

Se'77  ri  f}ov\ev<Tacr8ai,  exeldev  \a.jjL&a.ve  to  Trapadeiyixara'  ou  Severe*  aoi  trap  kripwv 
elKoi'a.  £t]T€7v,  iravT&v  e/cet  KaTa.K^Lixev(au. 

i5  As  is  the  custom  of  painters."  (such  is  the  comment  of  S.  Chrysostom  upon  the 
place,  "I  have  delineated  for  thee  an  image  of  virtue,  and  of  all  things  pleasing  to 
God,  impressing  this  as  it  were  a  rule,  and  archetype,  and  outline  upon  thy  soul. 
This  then  retain,  and  if  thou  requirest  any  counsel  Concerning  faith,  or  love,  or 
sobriety,  from  thence  take  thy  pattern;  thou  wi;t  not  need  to  seek  a  model  from 
any  other,  having  all  things  there  laid  up."  "  Follow  the  example,"  saith  Theo- 
doret  on  this  passage,  "  of  painters,  and  as  they  paint  their  pictures,  paying  the 
closest  attention  to  the  originals,  so  do  thou  retain  as  a  kind  of  archetype,  that 
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sacred  trust,1 — a  pledge  deposited  with  thee,  to  be  kept  at  all 
hazards,  through  all  trials,  as  thou  wilt  answer  it  to  thy  Lord 
who  has  left  it  with  thee. — Keep  this  trust,  not  by  thy  own 
might  or  wisdom,  but  "  by  the  Holy  Ghost  which  dwelleth  in  us.'' 
I  will  not  stay  to  refer  you  at  length  to  the  many  places 
of  S.  Paul's  own  writings,  where  he  speaks  in  a  similar  way 
of  what  must  have  been  some  definite  rule  of  doctrine,  such 
as  this  "  form  of  sound  words,"  in  which  he  had  instructed 
Timothy.  You  will  readily  recal  to  your  recollection,  the  way 
in  which  he  brings  back  the  Church  of  Corinth  from  their 
heresy  respecting  the  resurrection — to  the  foundations  of  the 
faith  which  he  had  received  and  delivered  to  them  ev  Trpcoroi?2 — 
and  his  recital  there  of  the  articles  of  "  the  death,  and  burial, 
and  resurrection  of  the  Lord,"  in  the  very  terms  of  our  Creed. 
You  will  recal  his  "first  principles  of  the  oracles  of  God."3  His 
"  principles  of  the  doctrine  of  Christ"  making  up  " the  foundation' 
of  which  he  speaks  to  the  Hebrews,  enumerating  there  certain 
articles  of  doctrine,  an  example  of  the  viroTvirwcn^  of  which 
our  text  speaks.  You  will  remember  in  both  his  Epistles  to 
Timothy,4  the  frequent  mention  of  the  special  "  charge' — the 
"commandment"'0  given  him — the  "mystery  of  the  faith" — the 
"mystery  of  godliness"  which  he  was  to  hold  fast,  not  to  depart 
from,  lest  he  should  make,  as  others  had,  "  shipwreck  of  the 
faith" — the  doctrine,  which  S.  Timothy  having  received  from  S. 
Paul,  was  to  commit  to  trusty  men,  who  should  transmit  the 
same  to  others  in  succession  after  him — the  faith,  which  "  the 

doctrine  concerning  faith  and  love  which  thou  hast  received  of  me."  And  in  the 
same  strain  Theophylact.    (See  S  ulcer,  in  v.  v-kotv-kohtls.) 

1  TrapaKaraOrjK-qv.  "  Quid  est '  deposition  1 '  id  est,  quod  tibi  creditum  est,  non  quod 
a  te  inventum;  quod  accepisti,  non  quod  excogitasti;  rem  non  ingenii,  sed  doc- 
trinae ;  non  usurpationis  privatae,  sed  publicee  traditionis ;  rem  ad  te  perductam, 
non  a  te  prolatam  ;  in  qua  non  auctor  dehes  esse,  sed  custos ;  non  institutor  sed 
sectafcor ;  non  dueens,  sed  sequens.  '  Depositum '  inquit  '  custodi,'  Catholicae 
Fidei  talentum,  inviolatum,  lllibatumque  conserva."  Vincent.  Lirin.  Commonit. 
e.  xxii.  Cited  by  Keble,  Sermon  on  Primitive  Tradition,  p.  19,  note;  and  by 
Dr.  Pusey,  in  his  Sermon  on  the  Eule  of  Faith,  (preached  before  the  University 
on  the  Fifth  Sunday  after  Epiphany  :)  who  quotes  the  passage  from  the  Oxford 
translation  thus: — "Keep  that  which  is  committed  to  thee,  not  that  which  is 
invented  of  thee;  that  which  tbou  hast  received,  not  that  which  thou  hast 
devised ;  a  thing  not  of  wit  but  of  learning ;  not  of  private  assumption,  but  of 
public  tradition ;  a  thing  brought  to  thee,  not  brought  forth  of  thee ;  wherein 
thou  must  not  be  an  author,  but  a  keeper ;  not  a  master,  but  a  disciple  ;  not  a 
leader,  but  a  follower.  Keep  the  deposit.  Preserve  the  talent  of  the  Catholic 
faith  0afe  and  undiminished."    See  Dr.  Pusev's  Sermon,  p.  7. 

2  1  Cor.  xv.  1—4.  3  Heb.  v.  12;  vi.  1,  2. 
4  See  Keble's  Sermon,  p.  16. 

6  1  Tim.  vi.  14,  20  ;  i.  18  ;  iii.  9  j  iii.  16  ;  i.  19 ;   iii.  15 ;  iv.  1. 
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Church  of  God,  the  pillar  and  ground  of  the  truth,"  was  ordained 
to  uphold  and  keep,  as  the  firm  barrier  against  the  apostasy  of 
the  last  times.1 

You  will  recollect  also  S.  John's2  test  and  touchstone  of 
Heresy,  by  which  the  spirits  of  error  were  to  be  detected, 
their  denial  of  a  specific  article  of  the  Faith,3  "  that  Jesus 
Christ  was  come  in  the  Flesh ;"  and  his  warning  voice  to  the 
Church,  in  his  own  days,  when  the  Gnostic  Antichrists  first 
appeared, — how  much  more  needful  a  warning  for  the  last  days, 
when  6  'AvTLXpio-To?  ep^erat ! — his  warning,  that  the  Church's 
safety  lay  in  holding  fast  the  Rule  of  Faith  at  first  taught  by 
the  apostles  of  the  Lord,  in  keeping  to  the  communion  and 
fellowship  established  by  them,  in  "  abiding  in  the  doctrine  which 
they  had  heard  from  the  beginning." 4 

And  from  all  this,  you  will  concur,  I  think,  in  the  conclusion, 
that  even  in  the  Apostolic  Church  there  existed  a  "  Form  of 
Doctrine  " — a  definite  Rule  of  Faith,  (differing  in  words,  though 
the  same  in  substance,)  containing  the  first  principles  and  founda- 
tions of  the  truth  of  the  Gospel,  which  converts  were  taught, 
and  the  Churches  held  as  the  bond  of  unity  and  communion, 
which  was  a  line  of  clear  demarcation,  opos  irlcrreco^^  as  it  was 
afterwards  called,  within0  which  was  truth  ;  beyond  it  error. 

Could  there  be  a  doubt  on  this  point,  as  respects  the 
immediate  age  of  the  apostles,  you,  my  Reverend  Brethren, 
will  recollect  the  clearness  and  certainty  with  wThich  this  truth 
appears  in  the  early  records  of  the  Church's  history :  how  the 
"form  of  sound  words,"  the  "  Bide  of  Faith"  and  the  one 
great  principle  of  "  holding  it  fast"  and  preserving  it  pure  and 
inviolate,  as  the  trust  and  deposit  committed  "  to  the  Church"  of 
Christ  by  her  Lord  and  Head,  meet  us  almost  everywhere. 
You  need  not  to  be  reminded  of  the  various  forms  of  the 
Church's  Creed  collected  by  the  labours  of  our  own  Divines7 
from  the  first  outlines,  the  viroTvirocxris  in  Irenaeus,  to  the 
Nicene  Confession,  and  the  fuller  recital  of  the  ancient  faith 

1  2  Tim.  ii.  2  ;  1  Tim.  iii.  15,  16 ;  iv.  1.  2  See  Keble's  Sermon,  pp.  22,  26,  27. 
3  1  John  iv.  1—3.  4  1  John  ii.  18-2.8. 

5  Socrat.  lib.  v.  c.  4,  cited  by  Bingham,  Antiq.  Ch.  Ch.  book  x.  cap.  iii.  2. 

6  "By  the  actual  retention  of  which  truth  it  is,  that  the  Church  is  rightly 
called  '  the  pillar  and  ground  of  truth'  by  S.  Paul,  and  in  relation  to  this  S. 
Irenaeus  reckoned  it  to-be  all  one,  'extra  veritatem,  id  est,  extra  ecclesiam.'  "  Bp. 
Taylor,  Dissuasive  from  Popery.    Part  ii.  vol.  x.  p.  460-    Heber's  edit. 

7  Bingham,  Antiq.  Ch.  Ch.  book  x.  cap.  iv.  Wall,  Hist,  of  Inf.  Bapt.  part  ii. 
cap.  ix.  sec.  10 — 13.  Tcrtullian,  Oxf.  Tr.  note  P.  p.  480.  Bull,  Judic.  Eccl.  Cath 
c.  iv.  v.  vi.,  with  the  notes  of  Grabe  on  these  chapters. 
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by  the  Fathers  at  Constantinople,  in  the  form  in  which  we 
recite  it  in  the  Communion  service  at  this  very  day.1 

You  will  remember  with  what  distinctive  titles  these 
venerable  charters  and  title-deeds  of  our  inheritance  were 
honoured.  The  Kavcov,2 — the  standard  rule  by  which  ortho- 
doxy and  heresy  were  judged  and  examined;  in  adherence 
to  which  a  man  was  considered  sound  in  the  Catholic  faith,  and 
in  departing  from  it  he  deserted  the  truth,3  as  it  was  known 
and  acknowledged  in  all  the  Churches  of  Christendom.  "  Re- 
"gula  Fidei,  una  omnino,  sola  immobilis,  et  irreformabilis." 
"Regula  quaa  nullas  apud  nos  habet  quasstiones,  nisi  quas 
4i  hsereses  inferunt,  et  quae  hasreticos  faciunt."  <e  Nihil  ultra  scire, 
66  omnia  scire  est."  So  speaks  Tertullian.4  This  faith,  according 
to  Irenaeus,  the  "  Church,  though  dispersed  over  all  the  world, 
"  unto  the  utmost  borders  of  the  earth,  hath  from  the  apostles 
4i  and  their  disciples  received :  this,  though  she  is  spread  far 
6e  and  wide,  yet  with  all  diligence  she  guards,  as  if  she  were 
"  but  a  dweller  in  a  single  house.  These  truths  she  equally 
4i  embraceth,  as  if  possessed  but  of  one  and  the  self-same  heart 
46  and  soul.  These  she  proclaims  with  one  harmonious  consent, 
"  and  teaches  and  delivers  down  as  though  she  spoke  but  by 
4(  one  mouth.  One  and  the  same  among  the  different  dialects 
4t  of  the  nations,  even  as  the  sun  in  all  the  world  is  one  and  the 
**  same.  So  this  preaching  of  the  truth  shines  everywhere, 
"  and  enlightens  all  men  who  desire  to  come  to  the  knowledge 
4(  of  the  Truth.  He  which  among  the  guides  of  the  Church  is 
4(  best  able  to  speak  uttereth  no  more  than  this,  and  less  than 
"  this  the  most  simple  doth  not  utter,  when  they  make 
"  profession  of  their  faith ;  /wa<?  <yap  kcli  Trj<i  avTrjs  7r  [areas  ovcrr)<$3 
46  ovt€  6  7r6\v  7T€pl  avrfjs  SvvdfjL€i>o<i  elireiv,  iw\e6vaarei>,  ovre  6  to 
64  oXlyov  rfkaTTOVTjo-e."* 

And  this  faith,  this  centre  and  source  of  light,  more  precious 
than  the  most  precious  jewel  on  earth,  we  have  and  hold  in  the 
Church  of  England  at  this  day.    We  have  it  preserved  and 

1  With  the  exception,  of  course,  of  the  "  Filioque  "  of  the  Western  Church. 

2  Bingham,  book  xvi.  c.  1,  and  x.  iii  2. 

3  So  the  Council  of  Antioch  said  that  Paulus  Samosatensis  was  airo<rras  rod 
KauSvos.    Bingham,  ubi  supra. 

4  Tertull.  de  Vel.  Virgin,  c.  1.  Id.  de  Prescript  Hseret.  c.  14.  See  on  the  ex- 
pression «  Regula  Fidei,"  sec.  13  of  Tertull.  de  Pr.  H.  Oxf.  Tr.  Note  C. 

5  Bull,  Judic.  Cath.  Eccl.  cap.  iv.  sec.  v. 

6  Hooker,  Ece.  P.  iii.  1.  5.  Bingham,  x.  iv.  1.  Routh,  Script.  Eccl.  Opuscula,  vol.  ih 
"  The  faith  being  one  and  the  same,  he  that  said  most  of  it,  could  not  enlarge  it, 
nor  he  that  said  least,  take  any  thing  from  it." — Bingham. 

A  5 
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guarded  by  the  form  of  sound  words,  in  which  it  has  been  en- 
cased,  and  kept  from  the  hand  of  the  spoiler,  from  the  days  of  the 
solemn  Synods  of  Nicaga  and  Constantinople  unto  this  very  day. 

And  if  this  be  so,  shall  not  those  words  of  the  blessed  apostle 
in  our  text  "  ista  tanquam  cycnea  divini  hominis  voxet  oratio,"1 
his  parting  counsel,  not  to  his  beloved  disciple  only,  but  espe- 
cially to  us  on  whom  the  latter  days  are  come — shall  not  S. 
Paul's  saying  sink  down  into  our  hearts,  and,  as  if  addressed 
to  each  one  severally  here  to-day,  move  us  to  fervent  zeal 
in  obeying  the  charge  which  they  contain?  vuotvitwglv  e%e  vyiai- 
vovrccv  XoycoVj  ttjv  fcaXrjv  nrapaicaTaOrjicqv  tyvXa^ov  hua  7TV6VfiaTo^ 
ayLov  rod  ivoi/covvros  iv  tjiuv.  "  Hold  fast  the  form  of  sound 
"  words — guard — jealously  guard  the  precious  deposit  entrusted 
"  to  thee  by  the  Holy  Ghost  which  dwelleth  in  us."  "  By  the  gift 
«  of  grace, — grace  bestowed  on  thee  in  the  laying  on  of  hands,2 
"  to  %dpiafia  rod  Oeov  o  eanv  Iv  crol  Sia  rrj<z  eiriOecrecos  r&vyeipwv? 
by  that  grace  given  thee  for  the  work  and  office  of  a  Bishop,  of 
a  Priest,  in  the  Church  of  God,  guard  the  precious  deposit 
which  has  been  committed  to  thee. 

We  should  take  them,  I  said,  as  if  they  were  spoken  to  each 
one  severally  present  here  this  day.  For  to  what  purpose, 
Reverend  Brethren,  are  we  assembled  here  at  this  time  ?  Is  it 
not  at  the  call  of  our  Bishop,  to3  consider  matters  pertaining  to 
our  pastoral  office  and  ministry, — to  the  position  of  our  Church  in 
relation  to  the  intrusion  of  the  Romish  hierarchy  into  this 
Diocese  ?  Above,  and  before  all,  to  declare  our  adherence  to 
this  Article  of  the  Catholic  Faith,  "  I  acknowledge  one  Baptism 
"  for  the  Remission  of  Sins/1 — our  steadfast  adherence  to  this 
"  form  of  sound  words"  in  its  full  bearing  on  the  doctrine 
of  Holy  Baptism,  and  on  the  blessings  conveyed  in  that  Sacra- 
ment, to  the  infant  children  of  the  members  of  our  Church  ? 

The  different  portions  of  this  Church  in  times  of  old4  met,  as 
history  tells  us,  in  Diocesan  Synods.  So  also  since  the  Refor- 
mation 5  have  Dioceses  met,  as  the  existing  records  of  their  pro- 

1  Cicero.  2  2  Tim.  i.  6.    See  the  Ordinal  of  the  Church. 

3  See  the  List  of  Matters  to  be  considered,  &c.  &c. 

4  See  in  the  Ecclesiastic,  and  Theol.  for  Sept.  1850,  p.  172.  "Modus  tenendi 
Synodos  in  Anglia  primsevis  temporibus,"  from  Spelman.  Yol.  ii.  p.  1,  &c. 

5  Eccles.  Theol.  Sept.  1850,  p.  176.  The  two  instances  of  Diocesan  Synods 
given  in  this  article  on  "Convocation  and  Synods,"  from  Wilkins,  are  of  Synods 
in  the  Diocese  of  S.  Asaph,  in  1563,  and  1683.  In  the  same  number  are  also 
given  the  Canons  of  Bishop  Bedell's  Synod  of  Kilmore,  held  in  1638. 

Bishop  Hall,  in  his  Modest  Offer  to  the  Assembly  of  Divines  at  Westminster 
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ceedings  testify,  a  few  probably  out  of  many  that  the  registers 
of  different  Sees  might  furnish.  So,  above  all,  did  Archbishop 
Cranmer,  and  his  associates,  to  whom  was  committed  the  weighty 
task  of  the  Reformation  of  the  Ecclesiastical  laws  of  the  Church 
of  England,  declare  it  to  be  their  mind  and  judgment,1  that 
Dioceses  should  meet  in  Synod,  and  there  confer  and  deliberate, 
the  Bishops  with  their  Clergy,  of  such  things,  as  at  the  time 
required  to  be  established  or  amended.2  "  Etenim  aptissima 
"profecto" — such  are  the  words  of  that  code  of  Laws  so  pre- 
pared and  3  almost  made  the  law  of  the  land — "  aptissima  pro- 
"  fecto  medicina  synodus  est,  ad  castigandam  negligentiam  et 
"  tollendos  errores." 

So  little  did  the  Archbishop,  and  the  Divines,  and  Lawyers 
who  joined  in  that  statement  suppose,  that  from  such  assemblies, 
there  should  by  any  possibility  arise  in  future  times,  what  has 
been  apprehended  from  our  assembly  here  to-day ;  a  "  dis- 
"  loyal  questioning  of  the  supremacy  of  the  Crown,  the  separa- 
"  tion  of  the  Church  from  the  State,  fatal  consequences  to 
's  the  wellbeing  of  the  nation,  the  existence  of  the  monarchy, 
"  and  the  maintenance  of  the  principles  of  the  Reformed  Faith 
"  throughout  the  world ! " 4 

Oh  !  let  us  hope  that  these  fears,  springing,  as  they  no  doubt 
do,  from  zeal,  and  earnest  feeling,  and  jealousy  for  truth  and 
peace  supposed  to  be  in  jeopardy,  may  be  proved  by  the  results 
of  this  assembly  to  be  groundless.  They  will  be  surely  ground- 
less, if,  as  we  have  met  together,  according  to  the  injunctions  5  of 
the  Archbishop  and  his  Divines,  and  Canonists,  with  solemn 
services  in  this  House  of  God,  so  in  obedience  to  the  same  high 
authority,  we  shall  kneel  presently  at  the  Holy  Table,  and  seek 
there  the  special  presence  of  our  Lord,  and  the  light  and 
guidance  of  His  Holy  Spirit,  and  then  retire,  and  in  orderly 
deliberation  consider,  "  Maxima  cum  gravitate,  summaque  pace, 
"  de  his  quag  maxim  e  necessaria  visa  fuerint." 

in  1644,  speaks  of  the  use  of  Diocesan  Synods  in  the  determination  of  important 
questions,  supposing  some  care  and  life  were  restored  to  this,  and  other  parts  of 
our  Ecclesiastical  Government. 

1  Eeformatio  Legum  Ecclesiasticarum.    Dr.  Cardwell's  new  edit.  1850.  Tit. 
De  Eccl.  et  Min.  cap.  19—23. 

2  Cap.  19.  3  See  Bishop  of  Exeter's  Pastoral  Letter,  p.  5. 

4  A  Clerical  Protest  against  the  Diocesan  Synod,  addressed  to  the  Lord  Bishop 
of  Exeter  by  certain  Presbyters  of  the  Diocese-  Eesolutions  of  a  meeting  of  Lay 
members  of  the  Church  of  England  resident  in  this  Diocese,  held  at  the  Athenseum, 
Exeter,  May  31.    Sir  John  Kenaway  in  the  chair. 

5  Reformatio  Legum  Eccl.  cap.  21. 
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But  among  these  most  necessary  matters,  the  things  con- 
cerning the  faith  must  have  the  chief  place.  So  thought  Bishop 
Bedell,  in  his  Diocesan  Synod  at  Kilmore,  where,  he  tells  us, 
they  first  consulted  "  quibus  rationibus  fidei  sinceritas  con- 
"  servari  posset."  So  in  the  "  Reformatio  Legum  "  before  cited, 
among  the  subjects  to  be  considered  by  the  Diocesan  Synod, 
the  first  place 1  is  given,  as  it  ever  was  in  the  venerable  Synods 
of  the  Universal  Church,  to  the  establishment  of  the  faith  in 
its  integrity.  "  Si  qua  corruptio  vera?  doctrinae  obrepserit  co- 
<(  arguatur."  And  therefore,  Brethren,  will  it  be  our  first  and 
weightiest  duty  to-day  to  affirm  the  true  faith,  and  to  declare 
our  steadfast  adherence  to  it,  to  comply  with  the  parting 
counsel  of  the  Apostle,  "  to  hold  fast  the  form  of  sound  words, 
"  to  guard  the  precious  deposit  which  has  been  entrusted  to 
"  us, — Catholicse  Fidei  talentum,  inviolatum  illibatumque  con- 
ce  servare." 

But  why,  it  is  asked  by  some,2  Why  affirm  what  has  not 
been  denied?  Why  declare  adherence  to  an  article  of  the 
faith,  ever  repeated  by  the  Church  in  her  Communion  Service, 
in  which  we  are  ready  at  all  times  to  express  il  our  full  and 
"  unshaken  belief?  " 

Would  that  it  could  be  truly  said  that  this  article  of  the  faith 
had  never  been  impugned !  Yet  let  me  speak  the  truth — speak 
it  as  S.  Paul  teaches,  "in  love,"3  and  let  it  be  seen,  whether 
our  affirmation  of  this  portion  of  the  Catholic  faith  be  necessary 
or  superfluous. 

Let  us  take  into  our  hands  the  Services  of  the  Church.  In 
her  Baptismal  Offices 4  she  teaches,  that  infants  who  are  "  born 
"  in  sin,  cannot  enter  into  the  kingdom  of  God,  except  they  be 
"  born  anew  of  water  and  the  Holy  Ghost."  This  grace,  (e  which 
"  by  nature  they  cannot  have,"  prayer  is  offered  unto  God,  that 
He  "  in  His  bounteous  mercy  will  grant ;  "  that  "  coming  unto 
(( Holy  Baptism,  they  may  receive  remission  of  their  sins  by 
"  Spiritual  Regeneration."  This  release  and  remission  of  sins, — of 
original  sin,  for  in  the  infant's  case  there  can  be  no  other, — is, 
through  the  tender  mercy 5  of  our  Lord,  granted  to  them,  in, 
and  by  the  Sacrament  of  Holy  Baptism;  for  so  the  Church 
speaks  of  the  baptized  infant ;  that  he  "  who  was  born  in  original 

1  Cap.  22.    De  Rebus  in  Synodo  Episcopali  tractandis. 
3  See  the  Exeter  Clerical  and  Lay  Protest. 

8  Ephes.  iv.  15.  *  See  Offices  of  Public  and  Private  Baptism. 

*  Luke  i.  78. 
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"  sin,  and  in  the  wrath  of  God,  is,  by  the  laver  of  Regeneration 
"  in  Baptism,  received  into  the  number  of  the  children  of  God 
f4  and  heirs  of  everlasting  life ;  for  our  Lord  Jesus  Christ  doth 
<f  not  deny  his  grace  and  mercy  unto  such  infants,  but  most 
"  lovingly  doth  call  them  unto  him." 

Such  is  the  Church's  language;  and  with  what  earnestness 
she  bids  her  members,  who  have  brought  their  little  ones  to 
Christ's  holy  ordinance,  "  doubt  not,  but  earnestly  believe," 
that  their  Lord  hath  then,  and  there,  "  favourably  received"  them, 
and  cc  embraced  them  in  His  arms," — is  in  the  remembrance  of 
every  one,  as  it  has  been,  I  doubt  not,  engraven  in  the  heart  of 
every  parent. 

But  it  has  been  held, 1  that  original  sin  in  infants  makes 
them  "  unworthy  recipients  of  baptism,  and  hinders  them  from 
ee  receiving  any  benefit  from  that  Sacrament,  except  there  shall 
"  have  been  a  prevenient  act  of  grace  to  make  them  worthy." 

Then  is  their  baptism  no  baptism  for  the   remission  of 
original  sin ;  and,  if  I  hold  this,  and  with  the  Church  acknow- 
ledge, "  one  baptism  for  the  remission  of  sins,"  must  I  not 
interpret  that  Article  of  the  Faith,  (to  make  it  consistent  with 
my  theory,)  in  a  sense  unknown  to  the  Catholic  Church  of 
Christ?   And  if  I  do  this,  must  I  not  greatly  err?    That  is 
a  question  which  deserves  investigation, — calm,  dispassionate 
inquiry.    It  is  not  a  matter  of  party  dispute— it  is  no  mere 
strife  of  words — it  touches  the  foundation  of  the  Faith.    I  may 
apply  Cyprian's  words  to  it.  (Ep.  14.)    "  Non  paucorum,  nec 
ecclesiae  unius,  aut  unius  provinciae,  sed  totius  orbis  hasc  causa 
est;" — the  whole  Christian  world  has  an  interest  in  it.  Cer- 
tainly one  large  portion  of  it,  those  whose  nearest  and  dearest 
interests  are  at  stake  in  this  matter,  who  cannot  speak  for 
themselves,  do,  by  their  very  helplessness,  and  their  tears,  seem 
to  entreat  a  hearing  for  a  cause,  in  which  their  new  birthright 
is  in  jeopardy.    The  infant  children  of  our  Church  are  suitors 
in  this  cause.    We  may  not  as  ministers  of  Him  ,2  who  in  the 
days  of  His  flesh  would  have  the  little  ones  brought  to  Him  for 
his  blessing,  and  was  never  more  displeased  at  anything,  while 
He  was  on  earth,  than  at  their  act  and  deed,  who  would  have 
kept  them  from  Him — as  His  servants,  Reverend  Brethren,  we 
may  not  deny  them  a  hearing,  nor  refuse  their  plea,  that  the 

1  Vide  "Efficacy  of  Baptism,"  by  the  Eev.  G.  C.  Gorham,  p.  83. 

2  Mark  x.  13.  Exhortation  after  the  Gospel,  in  the  Office  of  Public  Baptism. 
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Saviour  did,  from  the  beginning, — "  prevent  them  with  the 
blessings  of  His  goodness" 1 — that,  in  His  Holy  Sacrament  of  bap- 
tism, "Pie  declared"  from  the  first  "His  good- will  towards  them," 
by  a  pledge,  and  token,  that  cannot  deceive,  or  disappoint — 
and,  that  in  the  Church's  Creed  they  have  ever  had  a  clear, 
an  immemorial,  an  undisputed  title-deed,  to  prove  their  claim 
to  their  inheritance  among  the  disciples  of  the  Lord  Jesus. 

Neither  has  this  question  been  decided,  nor  is  all  further 
inquiry  stayed,  by  the  sentence  of  an  infallible  chair.  It  is  a 
saying  elsewhere,  ft  lioma  locuta  est,  causa  finitur and  some, 
who  would  not,  I  am  sure,  willingly  Romanize,  have  spoken,  as 
if  a  transfer  had  been  made  of  this  power  of  finally  deciding  ques- 
tions of  the  Faith  to  a  Lay  Tribunal  in  England ;  nay,  as  if  the 
crown  of  our  Gracious  Queen  were  not  complete,  and  perfect  in 
its  own  proper  majesty  and  glory,  the  false  jewels  of  a  foreign 
Tiara  have  been  fastened  by  an  inconsiderate  hand  upon  the 
diadem  of  an  English  Sovereign ;  and  "  Absolute  Supremacy, 
without  limits  in  matters  of  the  Faith," 2  is  the  prerogative  which 
it  will  be  henceforth  disloyal  to  call  in  question.  And  we  may  no 
more,  as  ministers  of  Christ's  word  and  Sacraments,  "  contend 
earnestly  for  the  Faith," 3  and  maintain  it,  if  we  believe  it  to  be 
in  jeopardy,  because,  not  Borne, — which  has  prescription  at  least 
to  plead  for  her  usurped  infallibility — but,  a  court  erected  by 
recent  statutes,4  has  spoken.  "  Causa  finita  est,"  so  it  is  said, 
because,  not  the  so-called  chair  of  Peter,  but  a  Lay  Tribunal,  and 
that,  not  even  of  Churchmen,  has  judged  a  cause,  which,  but 
for  an  oversight,5  it  would  never  even  have  taken  cognisance  of. 

But  let  us  calm  our  apprehensions.  In  entering  on  the  con- 
sideration of  the  one  point,  which  I  am  submitting  to  you  to- 
day, we  shall  not,  I  trust,  "  present  an  example  of  resistance 
"  to  a  solemn  adjudication  of  the  law,  unbecoming  our  position  as 
"  ministers  of  religion  ;"6  for  upon  that  one  point,  (I  humbly  state 
it  as  my  conviction,)  the  law  has  not  spoken, — as  indeed,  it 
being  a  matter  of  the  Faith,  it  was  not  competent  to  speak, 

1  Ps.  xxi.  3. 

2  Vide  Eeport  of  a  Meeting  of  members  of  the  Church  of  England  resident  in 
the  Diocese  of  Exeter,  disposed  to  concur  in  a  Protest  by  the  Laity  against  the 
Synod. — Woolmer's  Gazette,  June  7,  1851. 

3  Jude,  ver.  3. 

1  2  &  3  Will.  IV.,  c.  92  ■  and  3  &  4,  Will.  IV.  c.  41. 

Pastoral  Letter  by  the  Bishop  of  Exeter,  1851,  p.  2. 
0  Clerical  and  Lay  Protest,  4. 
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having,  "  in  controversies  of  the  Faith,  no  authority."  1  Upon 
that  one  point,  no  solemn  adjudication  has  been  made.  It  was 
pressed,  indeed,  in  the  pleadings,2  but  passed  by,  wholly  un- 
noticed, in  the  judgment  given.3  It  is  a  i(  matter  of  theolo- 
gical correctness  or  error  of  doctrine" 4  upon  which  the  Judges 
of  the  Appellate  Court  expressly  abstained  from  pronouncing 
an  opinion. 

I  do  not  say  that  the  judgment  which  was  pronounced,  does 
not,  virtually,  and  by  inference,  bear  upon  this  point ; — bear, 
with  a  weight  that  is  very  grievous  to  many  consciences, — with  a 
weight,  that  almost  crushed  at  first  the  heart  of  the  Church  of 
England,  and  almost  stayed  for  a  time,  as  by  some  momentary 
shock,  the  pulsation  that  gives  life,  and  health,  and  power  to  the 
body.  Some  have  said,  indeed,  that  all  things  are  left  in  the 
same  position  as  before, — The  truth,  the  teaching  of  the  Church, 
and  the  position  of  her  ministers  and  members;  yet,  what  are  the 
views  of  the  most  accomplished,  the  most  powerful  adversary  of 
that  Church,  (most  powerful,  because  on  principle  her  adversary,) 
on  this  point?  He  considers  "That  a  matter  of  doctrine  has 
"  been  decided,  not  by  judges,  but  by  the  Queen,  upon  their 
"  advice,  and  has  been  so  decided,  that,  however  any  man  may 
"  endeavour  to  slip  from  the  binding  links  of  that  award,  it  is  a 
"  chain  round  the  Church  of  England ;  unless,  by  something  more 
"  than  merely  folding  up  its  arms,  and  passively  laying  itself 
"  down  in  its  coils,  it  shall  burst  through  it  and  cast  it  aside."5 

Eloquent  adversary !  Yet,  not  by  the  might  and  power  of 
man,  but  by  the  Spirit6  of  her  Divine  Lord  and  Head,  whose 
pure  faith  the  Church,  which  you  calumniate  and  deem  hereti- 
cal, yet  holds,  and  by  God's  mercy  shall  still  hold  pure  and  un- 
dented— by  the  Spirit  of  her  Eedeemer  shall  the  Church  of 
England  burst  through  whatever  chains  shall  hinder  her  in  her 
conflict  with  error,  her  maintenance  of  the  true  Catholic  Faith. 

1  Twentieth  Article  of  Religion,  "  The  Church  hath  Authority  in  Controversies 
of  Faith." 

2  Speech  of  E.  Badeley,  Esq.,  before  the  Privy  Council  in  the  Appeal  of  Gorham 
v.  the  Bishop  of  Exeter,  p.  205. 

3  The  single  reference  made  in  the  Judgment  to  the  Article  of  the  Creed,  spoke 
of  it  only  in  the  bearing  which  it  had  upon  the  doctrine  that  Baptism  was  not 
to  be  repeated.— See  Copy  of  the  Judgment,  &c,  by  Seelevs,  London,  1850,  p.  16. 

4  Ibid.  p.  20. 

5  "  The  Papal  and  Royal  Supremacies  Contrasted."  A  Lecture  by  the  Right 
Rev.  Wiseman,  D.  D.,  Bishop  of  Melipotamus,  V.  A.  L.  Delivered  at  S. 
George's,  Southwark,  May  12,  1850.    Richardson,  London,  p.  28. 

e  Zech.  iv.  6. 
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She  will  yet  hold  that  faith  pure  and  inviolate,  aye,  and  yet  hold 
the  true  supremacy  of  the  Crown  of  England,  and  find  in  it  an 
effectual  barrier  against  the  usurped  supremacy  of  your  foreign 
Prince  and  Prelate.1 

She  will  yet  "render  to  Caesar  the  things  which  are  Caesar's ;  "2 
which,  if  she  were  to  bow  her  neck  under  the  tyrannous  yoke 
of  your  universal  monarch,  she  could  not  do  ;  and  "  the  things 
"  of  God "  she  will  "  render  unto  God,"  which  the  Sovereign  of 
these  realms  would  never  claim,  which  the  supreme  Appellate 
Tribunal  has  not,  intentionally,  and  by  direct  adjudication — 
however  greatly  you  desire  that  it  were  so — has  not  taken  away. 

Forgive  me,  Brethren,  if  I  have  wandered,  if  I  have  spoken 
what  I  should  not,  or  otherwise  than  I  ought,  and  return  with 
me  to  the  point  from  whence  we  set  out. 

I  stated  it  as  my  humble  conviction,  that  in  this  one  point 
which  I  am  putting  before  you  to-day,  the  special  bearing  of  the 
article  of  the  creed  upon  one  special  error  that  has  been  held, 
no  deliberate  sentence  has  been  given;  and  if  it  be  so,  then 
you  will  rejoice  with  me  that  one  strong  objection  taken  against 
our  proceedings  here  to-day  has  been  removed ;  that  we  are 
occupying  no  questionable  post  of  attack  upon  constituted  au- 
thority, but  our  own  legitimate  field  as  Ministers  of  God,  left 
open  to  us  by  that  authority  ;  the  field  of  inquiry  into  the  matters 
of  the  faith,  "  once  for  all  delivered  to  the  saints," 3  for  which  an 
apostle  has  exhorted  us  eira^wvi^eaOai,  "  earnestly  to  contend." 

If  it  be  so,  you  will,  with  me,  see  through  these  clouds  that 
are  around  us,  a  glimpse,  perhaps,  of  a  light  breaking  upon  us, 
from  a  quarter  where  we  looked  not  for  it.  66  At  evening  time," 
(said  the  prophet)  "  it  shall  be  light."4 

Strange  things  have  taken  place  at  other  times, 

Yia  prima  salutis, 
Quod  minime  reris,  Graia  pandetur  ab  urbe.s 

Even  "  out  of  the  eater  may  come  meat,  and  out  of  the  strong 
sweetness  ;"6  and  the  sentence  which  has  been  thought  by  some 
fatal  to  the  Catholicity  of  the  Church  of  England,  may  be  found 
no  barrier  to  our  reaffirming,  as,  by  God's  blessing,  we  shall 
reaffirm  to-day,  that  faith  in  its  integrity ;  nay,  may  cause  that 


1  Oath  of  Supremacy. 
3  Jude,  ver.  3. 
5  Mn.  vi.  96. 


2  Matt.  xxii.  21. 
*  Zech.  xiv.  7. 
6  Judges  xiv.  14. 
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faith  to  be  better  understood,  and  more  firmly  and  affectionately 
held  than  ever. 

The  point  then — let  me  recall  it  to  your  recollection  for  a 
moment — is,  that  it  has  been  held  that  original  sin,  is  in  itself 
such  a  hindrance  to  the  right  reception  of  baptism,  that  infants 
can  have  no  benefit  by  that  sacrament,  except  some  prevenient 
act  of  grace  shall  have  made  them  worthy. 

The  Catholic  Faith  is,  "  I  believe  one  baptism  for  the  remis- 
sion of  sins,"  therefore,  of  original  sin  in  infants.  So  the  Church 
has  ever  understood  that  article,  among  other  truths,  to  signify. 
The  two  doctrines  cannot,  it  is  plain,  stand  together.  Is  it  then 
a  fact,  that  the  interpretation  I  have  given  to  the  creed,  is  the 
ancient  and  the  true  interpretation,  or  no  ?  Had  this  article  of 
the  creed,  "  I  acknowledge  one  Baptism  for  the  remission  of 
sins,"  a  fixed  determinate  meaning  in  the  Catholic  Church  ?  and 
does  that  meaning  bind  us  to  acknowledge  that,  in  and  by  holy 
baptism,  remission  of  original  sin  is  given  to  infants  ?  or,  is  it  an 
imposition  of  a  private  opinion,1  that  is  now  sought  to  be  sub- 
stituted for  an  article  of  the  faith  ? 

The  fathers  of  Constantinople,  it  is  said,2  had  not  the  case  of 
infants  before  them  when  they  adopted  this  article  into  their 
form  of  faith.  Other  and  earlier  creeds  expressed  it  thus,  "  I 
believe  the  forgiveness  of  sins,"  without  mention  of  baptism. 
Others  thus,  "  I  believe  one  baptism  of  repentance."  Is  there 
any  evidence  that  by  the  creed,  as  we  recite  it  at  this  day,  we 
are  bound  to  hold  the  remission  of  original  sin  to  all  infants,  in 
the  sacrament  of  baptism  ? 

Now  we  are  indebted  to  the  Pelagian  heresy,  or  rather,  to 
the  good  Providence  of  God,  overruling  evil,  and  bringing  out 
of  that  heresy  a  fuller  perception  of  his  Truth,  for  an  answer  to 
these  questions.  "  Multa  quippe"  (said  S.  Augustine)3  "  ad  fidem 
"  Catholicam  pertinentia,  dum  hsereticornm  callida  inquietu- 
"  dine  agitantur,  ut  adversus  eos  defendi  possint,  et  considerantur 
<£  diligentius,  et  intelliguntur  clarius,  et  instantius  pra3dicantur, 
"  et  ab  adversario  mota  qusestio  discendi  existit  occasio."  So 
was  the  case  with  this  question  of  the  remission  of  original  sin 
to  all  infants  in  the  Sacrament  of  Baptism. 

1  See  the  last  clause  of  the  Lay  Protest,  adopted  at  a  meeting"  at  Exeter,  May 
31,  1851. 

2  See  a  Charge  delivered  to  the  Clergy  of  the  Archdeaconry  of  Middlesex,  12th 
and  13th  May,  1851,  by  the  Yen.  J.  Sinclair,  M.A.,  Archdeacon  of  Middlesex  and 
Vicar  of  Kensington.  Kivingions:  London. 

3  Aug.  de.  Civ.  Dei.  xvi.  2. 
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Wall,  in  his  "  History  of  Infant  Baptism,"  has  proved,  as  you 
well  know,  that,  from  the  beginning  of  the  Church,  infants  were 
baptized,  and,  that  the  belief  of  their  obtaining  by  that  Sacra- 
ment remission  of  original  sin,  lay  at  the  foundation  of  the 
Church's  practice.  He  has  collected  abundant  testimonies  of 
the  Fathers,  who  lived  before  the  period  of  the  Council  of  Con- 
stantinople, bearing  upon  this  point.  Let  me  only  remind  you 
of  Origen's  1  words,  "  that,  since  the  Baptism  of  the  Church  is 
"  given  for  the  remission  of  sins,  and  infants  are,  by  the 
"  Church's  custom,  baptized,  the  grace  of  baptism  would  seem 
"  superfluous  to  such,  if  there  were  in  them  nothing  requiring 
u  mercy  and  forgiveness." 

You  will  give  its  due  weight  also  to  the  evidence  of  the 
Bishops  of  Africa,  assembled  in  Council,2  with  S.  Cyprian,3  and 
declaring  by  his  mouth,  that  "  Infants  needed  not  to  wait  eight 
"  days  for  baptism,  as  they  did  under  the  law  for  circumcision, 
"  but  should  be  admitted  at  once  to  the  Grace  of  Christ  in  that 
"  Sacrament,  which,  as  it  was  given  even  to  the  greatest 
"  offenders,  on  their  penitence  and  faith,  much  less  therefore 
"  might  a  new-born  infant  be  kept  from  baptism,  6  qui  ad  re- 
"  missam  peccatorum  accipiendam  hoc  ipso  facilius  accedit,  quod 
"  ill!  remittuntur,  non  propria,  sed  aliena  peccata.' " 

But  you  will  recollect  also,  and  others,  who  have  not  read 
the  19th  chapter  of  Wall's  History,  will  refer  with  profit  to  it, 
to  see  how  the  discussions,  which  arose  out  of  the  Pelagian  con- 
troversy, enable  us  confidently  to  assert,  that,  understanding 
(<  One  Baptism  for  the  liemission  of  Sins,"  to  contain  this 
among  other  truths,  the  remission  of  original  sin  to  all  infants 
by  that  sacrament,  we  are  not  adopting  a  novel  interpretation, 
nor  narrowing  the  limits  of  opinion,  to  exclude  those  who  differ; 
but,  that,  so  speaking,  we  use  at  this  day  no  other  language 
than  S.  Augustine  employed,  and  cited  the  authority  of  the 
Catholic  Church,  for  understanding  it  in  the  sense  which  I  have 
mentioned. 

The  Pelagians,  as  is  well  known,  denied  original  sin,  yet  they 
could  not  deny  the  baptism  of  infants.  The  weight  of  the  whole 
Church  was  against  their  doing  so.    They  could  not  deny  some 

1  "  Quid  causee  sit,  cum  baptisma  ecclesise  in  remissionem  peccatorum  detur, 
secundum  ecclesise  observantiam  etiam  parvulis  baptismum  dari,  cum  utique  si 
nihil  esset  in  parvulis  quod  ad  remissionem  deberet  et  indulgentiam  pertinere, 
gratia  baptismi  superflua  videretur."    Horn.  8.  in  Levit.  c.  12. 

2  a.  p.  253.  3  Epist.  64,  ad  Fidum. 
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benefit  of  Christ,  to  infants ;  "  premitur  mole  matris  ecclesiss," 
(said  S.  Augustine)1  to  one  whom  he  represents  as  forced  into  this 
acknowledgment.  They  could  not  deny  the  Church's  express 
words,  "  Baptism  for  the  Remission  of  Sins,"  nor  its  application 
to  the  case  of  infants.  We  confess  (said  Celestius)2  "  infantes 
"  debere  baptizari  in  remissionem  peccatorum,  secundum  regulam 
"  universalis  ecclesia3."  "  lisdem  sacramenti  verbis"  (said  Pela- 
gius)3  "  in  infantibus,  quibus  etiam  in  majoribus,  asserimus 
"  baptisma  esse  celebrandum." — Yes,  with  the  same  words,  but  he, 
and  those  who  thought  with  him,  while  they  held  the  Church's 
words,  put  upon  them  a  meaning  of  their  own.  They  denied  that 
this  remission  was  of  original  sin,  but,  as  some  said,  of  actual  sins  ;4 
some,  that  they  were  baptized  not  for  forgiveness,  but  to  be 
sanctified  in  Christ;5  some,  that  it  was  to  obtain  them  a  place  in 
the  kingdom  of  heaven,6  with  reference  to  a  peculiar  tenet  held 
by  them,  respecting  infants  who  died  unbaptized. 

Now  it  is  against  their  using  thus  the  Church's  solemn  words, 
and  imposing  a  different  meaning  on  them,  in  order  to  conceal  a 
denial  of  the  Church's  truth,  that  S.  Augustine  had  to  contend, 
in  this  controversy.  That  original  sin  was  the  fault  and  corrup- 
tion of  the  nature  of  every  child  of  Adam, — that  in  the  Sacra- 
ment of  Holy  Baptism,  remission  of  the  guilt  of  such  sin  was, 
in  deed  and  in  truth,  conferred  upon  infants ;  that  such,  and  no 
other,  was  the  meaning  of  the  Church's  words,  "  Baptism  for  the 
Remission  of  Sins;" — these  were  the  points  pressed  by  him, 
and  others,  against  this  heresy,  and  pressed  to  a  successful  issue. 

In  the  pursuit  of  this  argument  it  is,  that  he  so  constantly 
urges  the  weight  of  Catholic  consent,  for  the  doctrine  of  original 
sin  and  its  remission  to  infants  in  Holy  Baptism. 

iS  Dimitti  hoc"  (he  is  speaking  of  original  sin)  "lavacro  regene- 
"  rationis  in  parvulis,  tanta  fidei  Catholicse  antiquitate,  at  que 
"  auctoritate  firmatum,  tarn  clara  ecclesias  celebritate  notissi- 
tc  mum,  ut,  quidquid  contra  hoc  sit,  verum  esse  non  possit."  7 

Speaking  of  the  sense  of  certain  texts,  (Rom.  v.)  he  says,  they 
can  have  no  other  meaning  than  that,  "  per  quern  factum  est, 
"  ut  antiquitus  universa  ecclesia  retineret,  fideles  parvulos  origi- 
"  nalis  peccati  remissionem  per  Chris ti  Baptismum  consecutos."8 

1  Aug.  Ser.  ccxciv.  c.  17.  2  Aug.  de  Pec.  Grig.  c.  5. 

3  Libell.  Fid.  Pelagii  Aug  Op.  x.  Append.  Par.  ii. 

4  Aug.  de  Pec.  Mer.  i.  34  5  Aug.  de  Pec.  Mer.  iii.  vi.  12. 

6  Aug.  Serai,  ccxciv.  Wall.  Hist.  Inf.  Bapt.  xix.  11. 

7  Contra  2  Ep.  Pel.  iii.  c.  x.  8  De  P.  M.  iii.  c.  4. 
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It  is  in  meeting  the  shifts  and  evasions  of  Pelagius,  and  his 
followers,  that  he  pleads  so  earnestly  for  the  truthfulness  of  the 
Church  in  her  Baptism  of  infants  for  the  remission  of  sins. 
Hence,  his  frequent  expressions,  that  if  Baptism  did  not  confer 
this  grace,  the  very  form  of  the  sacrament  was  "  falsa  et 
"  fallax,  in  qua  sonaret,  atque  agi  videretur,  et  tamen  nulla 
44  fieret  remissio  peccatorum;"1  that,  "so  great  a  Sacrament 
"  was  turned  into  a  mere  mockery,  if  infants  were  baptized  into 
44  a  Saviour's  name,  yet  were  not  saved;  redeemed  by  a 
"  Deliverer,  yet  not  set  free, — 6  lavacro  regenerationis  laventur, 
44  sed  non  abluantur.'  "2 

Hence,  said  Gelasius,  writing  against  the  same  heretics, 
and  feeling  indignantly  the  dishonour  done  to  God  and  his 
Church,  by  such  insincerity  as  their  doctrine  implied — "  That 
"  infants  just  born  are  baptized  for  the  remission  of  sins,  no 
44  Christian  is  ignorant;  a  Sacrament  which  the  Church  4 non 
"  4  fallaciter,  sed  veraciter  celebrat,  ne  in  sacramentis  coelestibus 
"  4  (quod  absit)  mentita  videatur.'"3 

Hence,  lastly,  the  Council  of  Carthage 4  strikes  with  its 
anathema  such  as  said,  "  that  infants  were  to  be  baptized  for 
"  the  remission  of  sins,  yet  derived  no  sin  from  Adam,  to  be 
"  cleansed  by  the  Laver  of  Regeneration ;  whence  it  would 
"  follow,  that  in  their  case,  4  forma  baptismatis  in  remissionem 
"  4  peccatorum,  non  vera,  sed  falsa  intelligatur.'"5 

For,  say  the  214  Bishops  then  assembled,  referring  to  the 
Apostle's  words,  (Rom.  v.)  "  they  must  be  understood  in  no 
"  other  sense  than  that  in  which  the  Catholic  Church,  spread 
"  over  all  the  world,  has  understood  them,  '  propter  enim  hanc 
"  4  regulam  fidei,  etiam  parvuli  qui  nihil  peccatorum  in  semet- 
44  4  ipsis  adhuc  committere  potuerunt,  ideo  in  peccatorum  re- 
"  4  missionem  veraciter  baptizantur,  ut  in  eis  regeneratione 
"  4  mundetur,  quod  generatione  traxerunt.' " 

Lastly,  to  complete  the  evidence,  that  the  true  doctrine  in 
this  case  was  witnessed  by  the  Creed,  and  that  the  Article, 
44  one  Baptism  for  the  Remission  of  Sins,"  was  then  the  firmest 
bulwark  against  error,  as,  I  trust,  it  will  be  found  to  be  so 
now,  S.Jerome,  in  his  Dialogues  against  the  Pelagians,  closes 
his  discourse  in  these  words: — 


1  Dc  P.  M.  i.  c.  xxxiv.  63.  2  Cont.  Jul.  iii.  c.  v.— 11. 

3  Gel.  Epist.  ad  Epis.  per  Pie.  5.  apud  Aug.  Opp.  x.  App.  p.  2. 

4  a.  d.  418.  5  Cone.  Af.  Un.  c.  2. 
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"  Hoc  unurii  dicam,  ut  tandem  fmiatur  oratio;  aut  novum  vos 
"  debere  Symbol  um  tradere,  ut  post  Pat  rem,  et  Filium,  et 
"  Spiritum  Sanctum,  baptizentur  infantes  in  regnum  coelorum," 
(which  I  observed  above  was  a  peculiar  opinion  held  by  some  of 
this  party,)  "  aut,  si  unum,  et  in  parvulis,  et  in  magnis,  habetis 
"  baptisma,  etiam  infantes  in  remissionem  peccatorum  bapti- 
"  zandos  in  similitudinem  prsevaricationis  Adam. " 1 

They  must  either  reject  the  Creed  and  propound  a  new  one, 
or  give  up  their  own  opinion,  which  was  thus  proved  to  be 
inconsistent  with  it.2 

Now  let  it  be  calmly  considered  whether  the  Article  of  the 
Creed  which  we  hold  at  this  day,  "  I  acknowledge  one  Baptism 
"  for  the  Remission  of  Sins,"  did  not  in  the  times  of  the  Pelagian 
controversy,  to  which  I  have  referred,  bear  the  sense  throughout 
the  Catholic  Church  of  Christ,  in  which  SS.  Jerome  and  Augus- 
tine understood  it, — whether  they,  who  held  it  in  its  integrity,  did 
not  declare  by  it  their  belief,  that  remission  of  original  sin  was 
given  in  Holy  Baptism  to  all  infants.  Let  it  be  judged  how, 
if  1  hold  this  Article  in  the  same  sense  now,  I  can  hold  with  it 
the  doctrine  that  original  sin  in  itself  is  such  a  hindrance  to 
w  orthy  reception  of  Baptism,  that  infants  cannot  receive  benefit 
by  that  Sacrament,  except  a  prevenient  act  of  grace  (of  which 
man  can  know  nothing)  shall  have  made  them  worthy. 

Should  I  so  hold,  and  teach,  would  not  the  argument  of  S. 
Jerome  have  great  force, —  "  Aut  novum  debes  Symbolum  tra- 
dere?  " — either  must  you  propound  a  new  Creed,  and  hold  one 
Baptism  for  the  acknowledgment,  or  manifestation,  of  grace 
before  given,  or,  you  must  confess,  "  One  Baptism  for  the  Remis- 
sion of  Sins,"  and  let  the  weight  of  the  authority  of  the  Catholic 
Church  of  Christ  prevail  against  you. 

But,  it  is  said,  the  earlier,  shorter  forms  of  faith,  the  Boman, 
or  Apostles'  Creed,  and  others,  mention  nothing  of  Baptism, 
but  the  forgiveness  of  sins  only :  "  I  believe  the  forgiveness  of 
sins."  In  a  Creed  preserved  by  Epiphanius,3  it  is,  "  I  believe 
one  Baptism  of  repentance,"  as  if  remission  of  sins  were  con- 
nected, not  with  Baptism,  but  with  repentance. 

But  let  Bishop  Pearson  say  if  this  is  so  indeed.  In  his 
inquiry  how  this  remission  of  sins  is  conferred  upon  any  person 

1  Wall's  Hist,  of  Inf.  Bapt.  c.  xix.  26. 

2  For  a  more  Ml  account  of  the  bearing  of  the  questions  which  arose  out  of 
the  Pelagian  controversy  upon  the  Article  of  the  Creed  referred  to  in  this  Sermon, 
see  Dr.  Pusey  on  the  Royal  Supremacy,  postscript,  pp.  230 — 247. 

3  Bingham,  Antiq.  of  the  Chr.  Church,  x.  c.  iv.  s.  15. 


in  the  Church.  "  With  respect  to  the  initiation  of  a  Christian." 
saith  he,1  iC  it  is  the  most  general  and  irrefragable  assertion 
(i  of  all,  to  whom  we  have  reason  to  give  credit,  that  all  sins 
"  whatsoever  any  person  is  guilty  of,  are  remitted  in  the  Bap- 
"  tism  of  the  same  person.  S.  Peter  made  this  the  exhortation 
"  of  his  first  sermon :  '  Repent,  and  be  baptized,  every  one  of 
"  you,  in  the  name  of  Jesus  Christ,  for  the  remission  of  sins.' 
"  In  vain,'"  acids  Bishop  Pearson,  "  doth  doubting  and  fluctuating 
S(  Socinus  endeavour  to  evacuate  the  evidence  of  this  Scrip- 
"  ture,  attributing  the  remission  either  to  repentance  without 
"  consideration  of  Baptism,  or  else  to  the  public  profession  of 
"  faith  made  in  Baptism,  or,  if  anything  must  be  attributed  to 
"  Baptism  itself,  it  must  be  nothing  but  a  declaration  of  such 
"  remission." 

"  Vel  baptism©,"  (  are  the  words  of  Socinus  himself,)  ''''hoc  est, 
"  ablutioni,  nequaquam  peccatorum  remissionem  tribuit  Petrus, 
"  sed  pcenitentiae :  vel,  si  baptismi  quoque  rationem  ea  in  re 

habuit,  aut,  quatenus  publicam  nominis  Jesu  Christi  profes- 
"  sionem  continet,  earn  tantum  consideravit ;  aut,  si  ipsius  etiam 
"  externae  ablutionis  omnino  rationem  habere  volnit,  quod  ad 
f;  ipsam  attinet.  remissionis  peccatorum  nomine,  non  ipsam  re- 
"  missionem  vere.  sed  remissionis  declarationem,  et  obligationem 
s(  quandam  intellexit  " 

Are  we  not  strangely  reminded  by  this  passage,  Brethren,  of 
the  K  falsa  et  fallax  forma."  which  S.  Augustine  told  us  the 
Pelagian  opinion  gave  to  Holy  Baptism  :  "  in  qua  sonaret,  atque 
agi  videretur,  et  tamen  nulla  fieret  remissio  peccatorum  ? "  and 
of  those  strong  words  of  Gelasius,  slirinking  with  horror  from 
the  thought  that  the  Church  of  Christ  could  play  the  liar  in 
heavenly  Sacraments  ? 2 

Yet.  here  is  w  doubting  and  fluctuating "  Socinus  making 
the  Church  a  liar,  and  God's  own  word  of  none  effect,  through 
his  false  gloss,  like  those  juggling  fiends  spoken  of  by  our  great 
poet, 

"  TTho  palter  with  us  in  a  double  sense, 
And  keep  the  word  of  promise  to  the  ear. 
But  break  it  10  our  hope." 

There  is  an  error,  which  some,  in  jealousy  for  the  truth  of 
Christ's  pure  Gospel,  would  avoid, — the   (i  opus  operatum  '' 

1  Pearson  on  the  Creed  :  Ait.  Forgiveness  of  Sins. 

2  Vide  supra,  p.  17.  Quae  non  fallaciter,  sed  veraciter  celebrat  Ecclesia,  ne  in 
saeramentis  coelestibus  (quod  absit)  mentita  videatar. 
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doctrine,  as  they  esteem  it,  of  the  Sacraments.  Here  Bishop 
Pearson  has  warned  us  of  a  rock  on  the  other  side,  upon  which 
whosoever  strikes  must  make  utter  shipwreck  of  the  faith  in- 
deed !  The  degradation  of  the  Sacraments  is  the  first  step  in 
the  downward  course  to  the  Socinian  heresy — the  apviicriQtos 
riTToaraaLa1 — one  of  the  forms  of  Antichrist,  as  S,  John  has 
warned  us.2 

We  need  not — shame,  deep  shame  to  us,  who  have  a  lawful 
ministry,  the  Catholic  Faith,  the  £f  form  of  sound  words,"  the 
"  precious  deposit "  of  the  faith,  delivered  at  the  beginning ; 
who  have  the  pure  Word  of  God  and  the  Holy  Sacraments 
ministered  amongst  us  in  all  things  according  to  Christ's  ordi- 
nance,— shame,  I  say,  deep  shame  to  us,  if  we  desert  our 
Mother  Church,  especially  in  her  hour  of  need,  and  go  over  to 
the  camp  of  her  bitterest  adversary; — no,  we  need  not,  with 
Rome,  unduly  exalt  the  Sacraments:  but,  above  all  things, 
brethren,  let  us  not,  with  "  doubting  and  fluctuating  "  Socinus, 
degrade,  and  empty  them  of  their  grace,  which  Christ,  the 
Fountain  of  Grace,  has,  in  and  by  them,  promised  to  bestow. 

Once  more  let  me  ask  you,  let  me  ask  those  who,  in  appear- 
ance, perhaps,  and  not  in  reality,  are  adversaries  in  this  cause, 
calmly  to  weigh  all  that  has  been  said ;  and  judge,  whether,  at 
this  time,  an  affirmation  of  the  Article  of  the  Creed  of  which  I 
have  been  speaking,  be  altogether  superfluous,  or  no ;  and  if  it 
be  not,  whether  we  may  not  to-day — our  Bishop  with  his 
clergy — meet,  and  deliberate  on  what  surely  pertains  to  our 
office  and  ministry  in  the  Church  of  God,  without  displeasing 
our  Lord  and  Head,  without  violation  of  duty  to  our  gracious 
Sovereign,  without  fear  of — what  we  have  been  warned  against, 
in  no  unkindly  spirit,  let  us  hope — without  fear  of  fine  or  of 
imprisonment. 

And  now,  brethren,  let  us  pass  from  these  subjects,  which,  of 
necessity,  bear  on  them  the  character  of  contention; — un- 
blamable contention,  I  trust,  since  it  is  for  the  faith's  sake ;  — 
and  let  us  conclude  with  other  thoughts, — thoughts  of  peace 
and  love,  reverence  and  devotion,  prayer  and  intercession. 

One  word  there  is  in  our  text,  which  you  must  have  observed 
that  I  have  passed  by,  but  only  that  it  might  be  the  last  spoken 
of,  and  leave  its  own  sweet  influence,  fragrant  as  the  incense 
from  the  golden  altar,  upon  us  all. 

1  Euseb.  Eccl.  Hist.  5.  28. 

2  1  John  ii.  18—26 ;  iv.  1—6 ;  v.  20,  21. 
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ce  Hold  fast  the  form  of  ound  words/'  but,  hold  it,  said  S. 
Paul,  "  in  love,  which  is  in  Christ  Jesus."  Love,  which  draws 
us  unto  Him  who  was  cruc  fied  for  us,  Who  is  our  Life,  and 
Hope, — Love,  which  binds  r  i  unto  one  another  for  His  sake,  in 
obedience  to  His  word,  as  members  together  of  His  body,  joint- 
partakers  of  His  Holy  Spirit, — Love,  which  is  the  only  healer  of 
all  breaches,  without  which,  the  eloquence  of  angels  would  be  a 
tinkling  cymbal ; — faith,  that  could  move  mountains,  of  no 
account; — nay,  the  giving  even  of  the  body  to  the  flames 
would  be  a  bootless  sacrifice.1 

Let  us  draw  near  unto  our  Lord,  in  His  own  holy  ordinance, 
and,  having  in  remembrance  His  exceeding  great  love  to  us,  let 
us  with  united,  fervent  intercession,  beseech  Him  to  pour  out  upon 
His  Church  His  Holy  Spirit  of  light  and  love ;  to 2  "  take  away 
"  from  us  all  hatred,  and  prejudice,  and  whatsoever  else  may 
"  hinder  us  from  godly  union  and  concord ;  that,  as  there  is  but 
"  one  body,  and  one  Spirit,  and  one  hope  of  our  calling ;  one  Lord, 
"  one  faith,  one  baptism,  one  God  and  Father  of  us  all ;  so  we  may 
"  henceforth  be  all  of  one  heart,  and  one  soul ;  united  in  one 
"  holy  bond  of  truth,  and  peace ;  of  faith,  and  charity ;  and 
"  may,  with  one  mind  and  one  mouth,  glorify  God — through 
ci  Him,  our  only  Saviour,  and  Redeemer ;  to  whom,  with  the 
"  Father,  and  the  Holy  Ghost,  be  all  honour,  and  glory,  and 
t(  praise,  and  thanksgiving,  now,  and  for  ever."  Amen. 

1  1  Cor.  xiii. 

2  "  Prayer  for  Unity."    The  Service  for  the  Accession  of  Her  Majesty. 


THE  END. 
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